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Grateful thanks to Barry Millard for front cover and other artwork on p.6-10,
Bobbie Rubin for artwork on p.16-19, & Paul Broadhurst for photos on p.5.

Al articles copyright Meyn Mamvro or the authors and may not be reproduced
without permission. Contributions are welcome and should be sent to:— °

Cheryl Straffon, 51 Carn Bosavern, St Just, Penzance, Cornwall TR19 7QX.

This edition includes details of 3 Cornish books available to readers. An enclosed
leaflet invites subscriptions for Paul Broadhurst's new book "Tintagel and the
Arthurian Mythos", while his book on Cornish holy wells "Secret Shrines" has now
been published in paperback (see p.20). Also Meyn Mamvro is publishing an "Earth
Mysteries Guide to Ancient Sites in West Penwith" (see back page), containing
comprehensive and up-to-date information, much of it not available anywhere else,
on all the stone circles, menhirs, cromlechs, fogous, wells, etc in the area.

AT

HARMONY FPOTTERY

WHEAL ROSE, SCORRIER

For further information contact
Geraldine & Frank Andrew 0209 890581
or Marjorie Rowland 0209 713838

R Ui IMBOLC- Saturday, 1st February
.= (bring a candle, and a favourite meaningful verse of poetry to read out)

SPRING EQU1NOX- Friday, 20th March
(bring a painted hard-boiled egg, and spring flowers)

BELTANE- Friday, 1st May
(wear something colourful & dancing shkoes)
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Meyn Namvuro

Stones of our Motherland

EARTII ENERCGIES * ANCIENT STONES * SACRED SITES * PAGANISM « LEYPATHS
CORNISH PRE-HISTORY & CULTURE * MEGALITHICMYSTERIES * LECENDS & FOLKLORE

Samhain brought the usual crop of attacks on Hallowe'en throughout the
country, and Comwall was no exception. Parents successfully objected to even the
mention of Hallowe'en in a classroom song at Camelford Junior School (it must be
something they put in the water there!), threatening to withdraw their children if
there was any reference to the festival at the school. And Cornwall Methodist
Church issued a statement saying that Hallowe'en was like ''steam bubbling off a
pot of something rather nasty" and should be left strictly alone! "It is the duty
of the church to warn everybody against the Oct 31st celebration, including the
majority of people who are not committed Christians', claimed the Rev. David
Wheeler. The "Western Morning News'' published a response to this from your editor
in which I said: 'Many modern-day pagans continue to celebrate Samhain on Oct
31st, a sacred festival in which the spirits of our ancestors are honoured. Yet
Methodists claim it is dangerous and destructive to spiritual life. What they mean
is that they are afraid of the re-growth of interest in the ancient pagan faith of
this country, which they believe threatens their more derivitive Christianity." This
occasioned an exchange of private correspondence with the Rev.Wheeler in which he
stated that '"our main concern is not Samhain but the semi-superstitious, often
wierd, and sometimes satanic based mishmash of ideas which Hallowe'en has come to
represent in most people's minds." In reply I made the point that because of the
general ignorance of the true meaning of Samhain and other pagan festivals
(perhaps schools could help here - step forth Camelford!), any outbreak of
Hallowe'en bashing invariably gets associated in the public mind with general pagan
bashing, as witchcraft, black magic, devil worship and paganism all get lumped
together. "Many of us are concerned to clarify who and what neo-paganism/wicca
is, and in my view attacks on the ‘celebration of the evil side of life' do not help
the situation and only serve to further muddy the waters."

The "Sunday Independent” also had a running debate about the ''dangers
of the festival, associating it with "satanism'. MM reader Marina Boyd replied,
pointing out that "paganism has its roots way back in history, a gentle, tolerant
religion that reveres the Earth, our Mother planet, and celebrates the passing of
the seasons and the phases of the moon". In contrast, the following week Phillip
Mawson, area director for Reachout Trust, sent a vituperative reply in which he
claimed 'there is no neutral ground in the spirit world - it is either divine or
demonic.” To this, Craig Weatherhill wrote a marvellous incisive reply, saying 'No
wonder so many people associate Halloween with fear and Satanism when presented
with the sort of rubbish Phillip Mawson wrote"! Unfortunately, this kind of
"uninformed spiritual arrogance" is very typical of a growing breed of fundiment-
alist religious intolerance that wants to eliminate everything of which it does not
approve, or as the Rev.Wheeler says: "The only source of "true spiritual fulfillment
is found in God... that is why we must oppose Pagan belief and practice.” This
refusal to accept that there are many paths to the 'centre' leads to an intolerance
born of the arrogant view that "anything that distracts from the way of Jesus...
is counter-productive, dangerous and to be warned against in the strongest of
terms." So be warned! If you step out of line, the Methodists will get you! Sounds
a lot more terrifying than the Hallowe'en they keep trying to warn us against!
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Sunday July 28th was one of last summer's rare hot and sunny days in
Cornwall for the, Earth Mysteries Group visit to Boscawen-un stone circle. And, as
befits this magical circle, a very interesting day it became. Some work was done
checking the stones for possible anomalous compass and ultrasound readings (none
found), but the observation that the quartz stone in the circle gave much lower
radiation readings than the other granite stones led to an interesting speculation
that the centre and quartz stones may act together, as a kind of transmitter and
receiver of cosmic energy. It has already been noted that the centre stone is
aligned to the midsummer solstice sunrise, and if the solar energy acted on the
granitic substance of the centre stone, would it be possible for it to transmit that
energy in a line to the quartz stone,quartz being a noted piezo-electric conductor?
The quartz stone could then have been used for visionary and trance work through
electro-magnetic mind change by the ancient people who built the site. Such spec-
ulation was picked up on by a woman who had come to the site independently, and
after a shared lunch together, we sat and held hands around the centre of the
circle for a quiet meditation. Boscawen-un tends to have that effect on people!

In the afternoon
some dowsing was done:
the Hamish Miller/Paul
Broadhurst Michael & Mary
lines were found (see MM12
p8-9) but so were many
others, including a very
strong one coming through
the gap stones to the
centre stone, and one
around the centre stone.
Some people had a dowsing
reaction between each
stone, and around the
whole circle. 'Well", said
Rose, "I'm very confused"!

Ultrasound testing at the quartz stone

_Someone else commented that there were so many energy lines in the circle it was
hard to find a spot that was free from them, and we agreed that energy dowsing
is something of an inexact science! Finally, just as we were leaving, Peter Pool
turned up with his secaturs making his annual cut of the pathways to the circle,
and upon leaving we met a stone circle afficiado from the Midlands who had so far
visited "only about 200" circles of the 600 in Britain! It had been a day of much
good conversation, speculation, and investigation, and we all thought the site
would repay further visits. (Cs)
2
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Our last field trip of the summer 91 was to the Merry Maidens stone circle
on 25th August and it also was a fine and sunny day. We had about twenty people
turn up and entertained some rather bemused German tourists with our antics.

No-one received any shocks from any of the stones but they were given a
lot of attention. We measured the earth's magnetic field with the Dragon Project's
magnetometer at all the stones and at the centre of the circle and four points
outside. The first stones measured (nos 7-11 on diagram) measured low (25-28 pt
against the normal British field strength of 47 pt), but subsequent stones rose to
a high of 45.6 pt. [ suspect that this is simply the result of having the probe
angled north at the north side of the circle against the inside of the stones and
moving round the circle ending with the probe pointing south at the other side. I
also monitored the stones and the area for radiation. The results were high counts
on the stones (average 18 cpm) compared to a background of 12 cpm. Although the
centre of the circle (12 cpm) was lower than the stones, as might be expected, the
lower-than-background counts found on some previous occasions inside the circle
did not occur. Some of the stones appeared to deflect a compass marginally, but as
there was no significant variation this could easily be hand-movement. The stones
and the area generally were also checked for ultrasound with two different
monitors, but apart from a few clicks and bangs from a recumbant stone east of
the circle there were no results. But someone did report that he got impressions
of a wild pig, a blue triangle and a goosefoot shape, and said the circle was
pulsing at 120 beats per minute! )

The dowsers had more luck. Hamish o P PO e i B A SRS
Miller said in a tfilk t(? CEMG that there e Rt X SN
were twenty radial lines here. These z DIRLLTION DF SwiiNG OF DoWS NG RODS BV STones
* s wweo ay
were found by most people. They suggest SR ey A

that stones 1 & 7 are in the wrong place
and one runs through the centre of the
gap between stones 4 & 5. Hamish also
said there were 8 concentric circles here
but no-one looked for these! He also
said there were 5 energy lines: we also
found 5 (see map), but they may not be
the same lines! However, the interesting
thing about the day's dowsing is that
many of us found the same things. The
water lines pattern is very reminiscent of
what has been found at many sites,
including Stonehenge. The prize for
dowsing results must go to Arthur
Straffon who followed the northwesterly

line across several fields to a large and //
previously unremarked stone in a hedge oceus,
at SW4322 2483. The plotted energy lines §i fmsoRietionas A IS/ MmmEL R T
(and 1 can't offhand think of a better : fo % i oo
name for these things) do correspond to :A:g::v;gﬂy; £ TosomKN AT G
some known alignments, but where do the o AT N, or0 AL A e

Y3 DILALTION ONLY 8.6 AR SAMI LINE

others point?

Any feedback on these site visits will be welcome. Fyll detail'ed
copies of the Boscawen-un and Merry Maidens radiation/magnetic & dowsing
maps are available direct from CEMG (address overleaf) or Meyn Mamvro
[please enclose 50p for costs]. (Andy Norfolk)
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C.E.M.G WINTER/SPRING EVENTS

OCTOBER 91 (Thurs 24th) A report on the summer field trips [details on p2-3] was
given by Andy Norfolk. The elipse shape and position of the (now lost) second
Tregeseal Circle which was dowsed at the April field trip [see MM16 p2], although
slightly different to that given on old maps, was interestingly confirmed by Don
Rowe who was present at the meeting and who had also independently dowsed it.

NOVEMBER 91 (Thurs 28th) Crop Circle 91 report by George Bishop. For full details
see Crop Circle News on following page.

DECEMBER 91 (Sat 21st) Annual social at Heather Farm, courtesy of David & Dorothy
Haynes, and sunset alignment visit at Chdn Quoit.

JANUARY 92 (Thurs 30th) Cornish Holy Wells by Paul Broadhurst, to coincide with
the publication Yf "Secret Shrines" in paperback [see p20 for details].

FEBRUARY 92 (Thurs 27th) The Ritual Use of Ancient Sites by Cheryl Straffon,
editor of Meyn Mamvro, about past and present interaction with the sites.

MARCH 92 (Thurs 26th) Sacred Sleep by Paul Devereux, foremost EM reseacher and
author, about dream work at ancient sites.

APRIL 92 (Thurs 23rd) Holes in Space and other Fortean Items: selected reminis—
cences of a Field Archaeologist by Professor Charles Thomas.

This lively series of talks & slides take place at the Acorn in Penzance and all
are welcome. Further details from Andy Norfolk, The Cottage, Launders Hill,
Crowan, Camborne (0209-831519). Annual membership £3, or £1 at the door.

A Cornish Crop-Circle Group was formed in October, and has already
organised a weekend with Michael Green as visiting speaker. The next event

is planned for Feb 1st with George Wingfield, crop circles expert. For

further details contact Barbara Davies on Fowey (0726) 833465.
N
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Following on from the Ley Lines 0
on the Scillies feature in the last MM. [3] 33928' 6018.54m long

(No.16) which listed 4 alignments, Andy

Norfolk has calculated the following
additional ones: Offset
(1] 3396*  8881.22m long.

8804 0778 - St Warnas Well -0.752m
9099 1230 - Bants Carn 1.921m
9289 1522 - Cruthers Hill N -1.168m
[2] 78939' 5599.11m long

8781 1420 - Hill Tomb Bryher 0.084m
9289 1522 - Cruthers Hill N ~1.131m
9330 1530 - Higher Town Row  1.047m

4

9093 1093 - Mount Flagon ss -0.982m
9211 1271 - Inisidgen Lower 1.508m
9425 1595 - St Martins figure-0.536m

[4] 2018'  1371.31m long

9093 1093 - Mount Flagon ss  1.165m
9098 1237 - Halingey Down -6.991m
9099 1230 - Bants Carn 5.825m
[5] 73947' 1259.60m long

9999 1230 - Bants Cam -2.972m

9136 1240 - Long Rock menhir 4.287m
9220 1265 - Inisidgen Upper -1.309m
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CROP
CIRCLE

NEWS

The first 2 Cornish
crop circles appeared in
the late summer of 1990
(see MM14p3) in a field
near to Callington, and
last summer (1991) saw
dozens more in the same
area. They all appeared
within a 2000 yard circle:
indeed there were so many that Cornwall may have had the distinction of having
the most densely-occuring collection of circles anywhere in Britain. All were
extensively investigated and photographed by George Bishop, who keeps an open
mind about their possible causes, but says they show some interesting phenomena:

1) At Eastcott near St Dominic in July a dumb-bell circle appeared in a field of
winter barley. A S54ft diameter circle was joined by a corridor to a 30ft circle.
The corn in the larger circle was swirled clockwise, but in the smaller anticlockwise
A photo taken of it showed 3 unidentified black objects flying along the horizon.
The farmer, who had prior to its formation ploughed over some ancient tumuli
nearby, said that he thought it was caused by spirits coming out of the ground!

2) At Downderry in July a 3-ringed circle appeared in winter barley. However, it
did not dowse very well and George has a strong feeling it may have been a fake.

3) At Westcott in July a double—circle dumbell appeared in winter barley. This was
a large formation, being some 120ft overall. The strongest dowsing point was
outside the circle itself, and the centre of the swirl was 10ft off the true centre
of the circle. Nearby were ancient tumuli and a henge.

4) Nearby a 4Oft circle appeared in July, with a rippling effect, showing that the
circle was made from the outside inwards. Across the field appeared a 20ft circle
with a short corridor to a 12ft circle overlapping another 12ft circle. Where the 2
drcles joined the straw was laid in opposite directions.

5) In August a circle appeared in green wheat in conditions of absolutely no wind.
The circle was well away from any tramlines, with no obvious way into it. A 2nd
circle then appeared, with corn twisted into a knot in the centre. Here could be
seen impressions of the wheat blades in the soil, and yet the straw was unbroken.

6) A triple circle near Kit Hill appeared in August, all clockwise swirls. Another
50ft appeared nearby, adding an extra anticlockwise piece later at the edge.

7)" Most amazing of all, a circle in wheat near Kit Hill had strange unexplained
'print' marks about 8'x12' with strong dowsing centres all over the field. These
were christened "dragon's feet", in recognition of the possible earth energy used!

There was one further odd phenomena: several photos taken in the crop
circles by different people, both by day and by night, later showed small globular
lights on the prints when developed, though none were apparent at the time.
These BOLs (balls of light) or earthlights have been observed on other occasions.

5
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44 by CHERYL STRAFFON :3E 5
t has been said that goddesses and gods are only the Formal

and external representation of what is really happening inside men
and women, in which case they are as relevant to us today as they
were to our Celtic forbears. For Celtic tribal society had many local
gods and goddesses, and some seem to cut across local boundaries to
have universal relevance. All these beings were not just abstractions,
but very real personifications of the spirituality of the Celtic world,
and in particular the land which was the source of their well-being
and prosperity. Every river, lake and well, every wood, hill and cave
had its own name and attribute, and the landscape was relpete with
the power of the earth gods and goddesses in their manifestation of
fertility, death and rebirth. The goddesses, who were the original
deities of the land, are frequently linked to a male consort who can
only get his power from being married to that Goddess, the
sovereignity of the land. This is the true significance and meaning
of the pantheon of Gods and Goddesses in the Celtic world, and this
article gives details of the main ones who are likely to have been
worshipped in Comwall as well as Ireland, Wales, Scotland and Gaul.

CAILLEACH Primal, cosmic goddess of the earth and sky, moon and
sun. Because she does not appear in the written Celtic myths but
only in ancient tales and place-names, it is presumed that she was
the goddess of the pre—Celnc settlers of the British Isles. She
continued to be remembered in later times in all the Celtic lands,
and in Britain a later name for her was Black Annis or Agnes.

ANU The earliest myths clearly show that the primal deities were
Temale goddesses and Anu is the original mother of the Irish gods,
the mother-goddess of the land. The Tuatha Dé or Tuatha de Dannan
were said to be descended from her (Danu = children of Anu), and
her earth fertility aspect is clearly shown in the name of a twin-
peaked hill in Kerry - 'the paps of Anu". In Cornwall it has been
suggested that the strange stone carving at St Anne's Well at

Whitstone could be an effigy of Anu, spirit of the (
; 3 well itself.

NEZ
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Some gods and goddesses were mainly tribal deities. Irish gods included the
ancestor father-god DAGDA who was linked to the land by being married to a
nature-goddess BOANN of the river Boyne. Goddesses included THE MORRIGHAN, the
triple war-goddesses, consisting of the Morrighan (phantom queén), Badhbh (crow or
raven - cf Bran), accompanied by Nemhain %frenzy) or by Macha, who again has
three aspects. The first Macha was wife of a leader, the second Macha ruled over
the land, and the third Macha was a supernatural bride who lived happily with her
mortal husband until he violated a promise not to speak her name amongst men, a
tale found in all Celtic mythologies. Each of the Machas has an association with
the land and fertility through the authority of a female leader, just as the war-
goddesses influence the outcome of a battle by magical shape-shifting means. All
these goddesses combine features of war, maternity, youth, age and fertility, all
part of a fundimental life/death/protection symbolism.

As mentioned above, there are many local representations of triple goddesses,
either representing the 3 aspects of the Goddess (maiden, mother & crone), or
triple mother (Matronae) goddesses. Many carry baskets of fruit, cornuacopiae,
loaves, fish and children, and may be suckling their young, representing fertility
and general prosperity. On some occasions they represent the fates and are linked
with the goddess FORTUNA. They may be identified with the Venus figurines
frequently found, including those on Nornour in the Scillies as a fertility cult.

o7
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COVENTINA [left] Goddess of
sacred wells and springs, she is
found mainly in the north of
England, but her «cult is
universal. At her well at
Carrawburgh in Northumberland
pins were thrown into the
water as an offering, a custom
found at many other wells,
including in Cornwall at Chapel
Euny, Roche and St Michael's
Mount (where the god Sol, who
may originally have been a
goddess, could have been
worshipped -see opposite page)

Another water goddess SULIS
[MINERVA] is found at ~Bath
where many votive offerings to
the goddess, including carved
ivory breasts, have been found.
It has been suggested (by Bob
Stewart) that Sulis and Minerva
were . in fact two separate
goddesses who were both wor-
shipped at Aquae Sulis in Bath.
It has moreover been suggested
(by Charles Thomas) that she
also had a shrine on the island
of Nornour (Scillies) where she
may have been known as Sillina

BRIGHID (illustrated on front cover) Found in Ireland and Scotland, she was an
important maiden goddess of divination and prophecy who was later Christianised
into St. Bride. She has many wells dedicated to her, and has given her name to
rivers in Ireland, Wales and England. Her feast day was the Imbolc festival of
February 1st, and her shrine at Kildare in Ireland was guarded by 19 priestesses
or nuns who kept a sacred flame burning in her honour. This would link her with
Sulis Minerva and possibly Sillina. She is patron saint of Bridestowe in Devon, and
her pupil St Breaca came to Cornwall in the 6thC C.E.(A.D).

EPONA/RHIANNON Celtic horse-goddesses. Horses were revered throughout Celtic
society and there are many horse-figurines, some bearing cosmic signs, from this
period. There is also evidence in Britain for ritual associated with horse-worship,
including votive offerings of horse-skulls and teeth. The cult of Celtic horsemen
seems to have been especially popular in Britain, and Epona was the primary Celtic
horse-deity. She appears on many stone monuments and was probably identified
both as a divine protectress of mortal horses as well as the spiritual essence of
the horse itself. Irish kings were still symbolically united with Epona as a white
mare in the 11thC C.E. In the Welsh Mabinogian she is associated with Rhiannon
(=great or divine queen), a supernatural being who rides a white horse. In
Comwall she was known as Gwennap and may be remembered in the Obby Oss
ceremony at Padstow where the Oss or horse dances through the streets each May
Day, and formerly used to drink from a pool near the town.

8
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CERRIDWEN A probable mother and moon goddess figure mentioned in the Welsh
poem The Book of Taliesin, written down in the 12thC C.E but containing much
earlier material. Cerridwen is the possessor of a magic cauldron of inspiration
which links her to the cauldron of the Irish god Dagda (see p 7)), and the Celtic
god Bran. She is able to shape-shift and changes into a hound, an otter, a hawk
and a hen as she pursues the boy Gwion, who is reborn as the bard Taliesin. The
whole story is about the taking and giving of life, and the cauldron represents
abundance and knowledge. It has been suggested that Cerridwen's cauldron is an
original form of the Arthurian Grail and is also connected with the philtre from
which Tristan & Iseult drink in the Cornish legend.

ARIANRHOD Welsh goddess of the full moon and inspiration. Her name means ‘silver
wheel', possibly an image of the wheel of the lunar year, or alternatively a
metaphor for a spider's web, which would make her a Celtic analogue of the Greek
goddess Ariadne. Arianrhod dwelt on an island off the Welsh coast with her
attendant priestesses (see Bridgid above), and her legend concludes with the
destruction of the island and all its inhabitants, an archetypal myth present in all
Celtic lands including Lyonnesse in Comwall and Ys in Brittany.

GWENNAR There is reference in an old Cornish legend of the princess who fell in
love with the Giant of Treryn Dinas, and who prayed to Gwennar, the goddess of
love. This is rather suspect, as the Celts are not known to have a goddess of love
anywhere else. It looks like a later corruption of a courtly love concept, and
Gwennar may be a garbled version of Guendoloena (a flower maiden who appears in
the medieval 'Vita Merlini'") or Guenever (Guinevere), who in turn was derived from
the Welsh Gwenhwyvar meaning 'white phantom', an interesting link with the spirit
woman dressed in white who is supposed to appear in the entrance of Pendeen
fogou on Christmas morning, the sight of her indicating death within the year. She
may be a late folk memory of an original primal goddess of life and death.

GODS

LUGH The hero-god of craftswork, and the Celtic god of the corn. In the Irish
tale of the Battle of Magh Tuiredh, Lugh recites his list of skills — a wheelwright,
warrior, harper, hero, bard, magician, doctor, cupbearer and crafsman in metal. He
is also associated with ball-play and horsemanship. His feast-day is Lughnasad,
August 1st, which makes him the Com King, an aspect of the Sun god, who is cut
down with the harvesting of the corn and whose spirit is re-formed into John
Barleycorn. This is celebrated in Comwall in The Crying of the Neck ceremony, and
was, until the 19thC remembered at Morvah fair in August where folktales involving
a giant, a "master of skills and ingenuity" were enacted. This may well link back
to an incident mentioned in the 6thC Life of St Samson, where Samson witnessed
what appears to be a celebration of the feast of the god Lugh at Trigg in
Cornwall, where there was ''an abominable image standing on top of a hill", and a
ritual enactment of the myth of the god. Lugh's name means ''the shining one",
and obviously makes him a sun god: in both Ireland and Cornwall his festival was
celebrated on hill-tops. Irish mythology has him linked to the Goddess of the Land
(the sovereignity of Ireland), Anu herself.

BEL The Celtic sun god, remembered at the festival of Beltane, meaning "the fires
Of Bel". In Cornwall a practically unbroken tradition up until the early years of
this century had bonfires lit on high hilltops and cattle driven between them for
fertility and purification. There was also a custom for people to get up early on
May Day (Beltane) to 'watch the sun dance'. Another name for Bel may simply
have been Sul or Sol, meaning sun: the original name of St Michael's Mount was
Din-Sol, indicating that a Celtic divinity was worshipped from the top of this:
sacred island. If so, it may have been an earlier sun-goddess rather than god.
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CERNUMNOS  The stag-horned
god attended by a boar,
illustrated on the Gundestrup
cauldron, a large silver cult-
bowl from Denmark, believed to
date from 2ndC-1stC BCE. He
has also been found on a stone
., from Reims where he is assoc-
25~ iated with a stag and a bull.
, Stags, boars and bulls occur
=7/ - throughout Irish and Welsh

4N mythology, and were symbolic of
the chase from this world to
. the realms of the gods. There
~is a strong prosperity/fertility
&= cult association, and Cernumnos
" was undoubtedly lord of beasts
and fecundity. On one of the
plates  of  the ' Gundestrup
' cauldron Cernumnos is accom—
, panied by a snake, and this is
- repeated in other finds where
7y his torc, antlers and ram-
horned snake are all associated
with him. Again this is a
symbol of prosperity and plenty
but also of the underworld. A
Celtic silver coin from Peters—
field, Hants also shows him as a
Celtic solar god, and all these
| images come together in a Ciren-

{\@ S N AV =% cester relief where Cernumnos.
7 o LA FOUN Za 4 ]
A %ﬁ;j@lz //;:é?ﬁﬁ,’? ﬁ/@ A/ with antlers and purses filled

4}‘1‘@%"@% ’ﬁ%%%\%{&' , with coins sits grasping 2 ram-—

" horned snakes which actually

replace the god's legs.
He may be linked to Comwall through 'cermn', meaning "horn', as it has been
suggested that 'Kernow' is derived from a root form meaning 'people of the horned
| god". There may be hint of this horned god association in the carving at the
i entrance of Boleigh fogou where the hand seems to have the remains of a horn.
As Cernumnos was later Christianised into Satan, it may also be significant that
the Duffy and the Devil legend, involving hunting and fertility and the devil, is
also associated with the fogou.

MANANNAN Celtic sun and sea-god, known as Manannan mac Lir in Irish, and
Manawydan fab Lljr in Welsh. He has given his name to the Isle of Man, and he is
particularly associated with the waters of the Irish sea. Other Celtic lands would
have had their own sea gods and goddesses, which in Cornwall became metamorpha-
sised into legends of merrymaidens or mermaids, otherworldly creatures who dwell
in the sea (see also Sillina above).

BRAN the Blessed, the otaer major Celtic god, will be in a special feature in the
next "Meyn Mamvro". This article (€) Cheryl Straffon, artwork () Barry Millard.

BIBLIOGRAPHY The Gods of the Celts - Miranda Green (1986); Celtic Mythology -
Proinsias MacCana (1970); Celtic Gods Celtic Goddesses - R.].Stewart (1990); Celtic
Mythology - Ward Rutherford (1987); Women of the Celts — Jean Markale (1966).
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GUIDE TO HOLED & CUP- MARK STONES

Holed and cup-marked stones are some of the most difficult sites to define,
partly because a proportion of them are not prehistoric, but come from relatively
modern mining activities where they often served as mill-wheels and parts of early
machinery. And partly because those that are more likely to be prehistoric
(because they are part of or associated with other ancient sites) have an unknown
function, although many theories abound. This feature lists the primary sites that
are presumed to be prehistoric, together with suggestions as to their intended use.

HOLED STONES

MEN-AN-TOL SW4264 3493.
Cornwall's most famous

such site, Men-an-Tol
means literally ""holed
stone'. It consists of a

holed stone some 33ft
high, with a hole of 13ft
diameter, large enough for
the average person to
crawl through. On either
side is an upright of about
4ft high, making it unlike
any other monument else-
where in Britain. However,
there are other stones lying about, in particular a fallen one of 3ft, and the
Cornwall Archaeological Unit have recently suggested that they may originally have
formed a stone circle (see MM14 p5), though John Barnett in 'Prehistoric Cornwall'
(1982) says that the idea that the other smaller stones were originally parts of
the monument is 'not convincing'". There is also controversey over the layout of
the 2 upright stones: in a plan drawn of the site in 1754 by Borlase, one of the
uprights is shown in a different position, so the 3 stones do not form a straight
line. However, this could be an error, as the stone has a fallen one at its base
(also shown on Borlase's plan) so both upright and fallen slab would have to have
been moved, which is relatively unlikely. It has also been suggested that the holed
stone could originally have been the entrance to a chambered tomb - a similar
arrangement is known elsewhere in the world though not in Britain (unless one
counts the open rectangle above Newgrange entrance lintel and the small apature
at the bottom right of the portal entrance of Trethevey Quoit in Comwall -
however neither of these are as round or large as the Men-an-Tol hole).

Legends associated with the holed stone are to do with healing and
divination: children were passed naked through the hole 3 times and then drawn on
the grass 3 times against the sun as a cure for rickets, adults sent through 9
times to achieve healing, and a brass pin placed on top of the stone would by its
movement give answer to any question. It has also been suggested that the stone
could have served as a means of passing through the bones of the dead ancestors
for use in fertility rituals, and that the stone could have provided a symbolic
'rebirthing' for the people, particularly women, at various 'rites of passage' in
their lives. John Michell claimed the site was on 2 leys, and the midsummer sun has
also been observed to rise over Nine Maidens Downs from the holed stone.

Interestingly, there is half of another holed stone in the hedge of the lane
opposite the entrance to the Men-an-Tol at 4242 3499. This is a round stone, 44"
diameter with 6" diameter hole. It may be unconnected but its proximity is curious
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HOLED STONES AT THE MERRY MAIDENS A number of holed stones with relatively
small holes are, or were, near the Merry Maidens stone circle, several of which
form a dead-straight alignment over 1300 yds (see MM7 p3). The 6-point ley runs
from [1] a holed stone in a hedge at Boscawen-Ros (SW4277 2421) 33/,ft high, 33ft
wide & 1ft thick, hole 10" in diameter (illustrated in MM8 p2), to [2] Tregiff an
Barrow with its famous cup-marked stones (see page 14), to [3] the remains of a
holed stone on the ground at SW4315 2450, to [4] a holed stone used as a gate—
post (SW4324 2457) 53ft high, hole 6" diameter (illustrated in MM6 p4), to [5] Nun
Careg cross, to [6] a (partial) holed stone in the wall of a farm at SW4365 2489.
Alan Bleakley suggests that these holed stones may have been used for a ceremony
in which people linked together in a chain to take up the earth energy charge and
pass it through the stones for visionary or sympathetic magic purposes. There was
also formerly another holed stone, called Mén Frith, in the hedge of a field to the
NE of the Merry Maidens circle, noted and drawn by Blight in 1864 (see MM6 p4).
When the hedge was cleared in the 1960s the stone '"disappeared”, though it is
still believed to be in the area.

TREGESEAL HOLED STONES
SW3895 3255. These holed
stones are similar in many
ways to the Merry Maidens
ones, being about the same
'size, in a direct line, and
close to a stone circle. In
both cases we may have
the remains of an ancient
ceremonial site. The Treg-
eseal (Kenidjack Common) -
stones consist of a straight
line of 3 standing & 1
fallen & broken, with
, another, which was prob-
ably originally p e row, a few yards to the NW. Some 100 yds away to the
NE on the hillside is another one with a larger hole, and all stones were re-
erected and cemented together where broken by farmer Egbert Rowe a few years
ago. All stones are about 3-4ift high, with bevelled-edge holes all about 3"
diameter, except for the NE outlier which has a 7'diameter hole with smooth edges

OTHER SITES IN WEST PENWITH (Source: West Penwith Survey - Vivien Russell. 1971)
HS built into NW side of hedge at Trelew (not far from standing stone)SW4192 2680
HS built into hedge at corner of road at Boskennal near St Buryan SW4145 2550
HS at Botallack found at ap.SW364 277, now supposed to be in Vicarage garden.
3 HSs found at Tregiffian near Sennen, at ap.SW364 277, one now at ''Rockside'
Tolcarne near Newlyn, one built into hedge near terraces near the site, and one
for a time on Gwenver beach, now at ''Peace & Plenty", Trevedra.
HS found in croft between Boscaswell & Pendeen Church [whereabouts unknown]
HS found in croft at west foot of Chapel Carn Brea [whereabouts unknown]
HS by road to Nanjulian Mill [whereabouts unknown]
HS in orchard at Nanjulian [whereabouts unknown]
HS found % mile from Tregeseal stone circles(cf above)[whereabouts unknown
but rumoured to have been used in construction of Nancherrow Bridge]
HS found in Bosullow courtyard house hut settlement SW4095 3423 '
HS used as gatepost into farmyard at Higher Trevowan SW4089 3538
HS used as gatepost at Boswarthen SW4174 2890
HS built into south side of hedge at Drift SW4339 2881

12

meynmamvro.co.uk/archive



MEYN MAMVRO | 17 | Winter-Spring 1992 meynmamvro.co.uk/archive



