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(Meyn Namvuro

Stones of our Motherland

EARTH ENERGIES « ANCIENT STONES * SACRED SITES * PAGANISM * LEYPATHS
CORNISH PRE-HISTORY & CULTURE * MEGALITHIC MYSTERIES * LEGENDS & FOLKLORE

Following on from the 'debate" on earth magic or white witchcraft on Radio
Comwall (mentioned in the last MM) during which they wheeled on 2 vicars to oppose
Kevin & Ingrid Carlyon, MM wrote to the station asking why they felt it was
necessary to set up a conflict, and pointing out if for example they were doing a
feature on Buddhism or Islam in Cornwall they wouldn't oppose it with Methodists, so
why do it with paganism? The result was that your editor was invited on for a 20
minute live broadcast on 'Cornwall Daily" last November. It was quite a relaxed
broadcast and I had the opportunity, albeit in a limited time, to present what was
hopefully a positive view of paganism and earth mysteries and the magazine. 1 was
asked what paganism was and how much was it practised in Cornwall today. 1 replied
that it was a religion that tries to be in tune with the natural rythmns and energies
of the earth and give a spiritual dimension to the ancient sites and landscape - "it's
a faith, it's a belief, and a celebration - a thanks for what Mother Earth has given
us, and a way of relating it to ourselves." The point was made that it has nothing
to do with satanism, nor is it in conflict with Christianity, but rather an attempt to
get back to something we've all lost over a period of time before dogma and a
hierarchy of priesthood took over. 1 was asked if the ancient sites are still used,
and what passes through my mind when I visit these sites. I replied: "A feeling
that here is a very sacred place, because it was probably built to celebrate and to
worship the passage of the sun and the moon through the year, and the relationship
of the Sun God and the Earth Mother. It was also probably aligned to observe
things like the rising of the sun at certain significant times of the year. The
stones may also have been particularly constructed to accurately reflect the shape of
the landscape they point to. So we are approaching something that was built with a
great deal of care, of love, and of understanding of the energies that are in the
earth which I think we've lost in many ways today ... The people who built the sites
would have been aware of these energies and have tried to use them in both a
spiritual and a practical way for the crops and the changing of the seasons.'

The matter of ley lines was raised, and 1 explained there were different ideas
of leys, from alignment of ancient sites in the landscape to energy lines in and
around the sites. These ideas were also given prominence in a talk with slides by
Paul Broadhurst and Hamish Miller, based on their new book 'The Sun and the
Serpent' (see page 22), at Penzance Library in November organised by MM. It was
an excellent gathering with about 50 people present, and it was really nice to meet
up with many MM readers. As a result of this a local Earth Mysteries Group is being
formed which will meet regularly for discussions, exchange of ideas and site visits.
Full details on p3.

Another exciting forthcoming event is the annual Earth Mysteries Moot which in
1990 will take place in Cornwall (see p23). MM will be helping to organise this
along with the Ley Hunter as a result of the moving of the Centre of Earth
Mysteries Studies to West Penwith. Founder and co-ordinators Paul & Charla
Devereux are now living in Penzance, and we welcome them to this very special part
of the world. A most interesting article on current research into EM by Paul can be
found on pl6 of this MM. 1.
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Lost and Found

— Scilly Stones

The fate of the statue-
menhir (mentioned in MM6 p24
and pictured right) recently re-
discovered on St Martins (Isles
of Scilly) has now been
decided. The 3ft high carved
figurine was found earlier this
century when a heath fire
revealed many prehistoric |
remains on Chapel Downs, St
Martins. It was photographed
in the 1950s but subsequently
lost. Charles Thomas mentions s
it in his book "Exploration of a (© Frank Gibson
Drowned Landscape" (1985) and describes it as "another trace of pagan religion in
this corner of the Isles." A couple of years ago it was re-discovered, buried on the
Downs, and this time a proper examination was made. It looks as if it is the top
half of a statue-menhir with the face of a godlet, similar’ to those found in Brittany,
the Channel Islands and Spain, which would make it pagan Celtic or Iron Age - there
is even a feeling that it might date back as far as the Bronze Age. It has however
deteriorated over the ages in the open air, so a stone replica has been made which
will be housed in the Isles of Scilly museum. The original has been returned to its
place on Chapel Downs where it has been fixed into a permanent socket-hole, a
pagan shrine brought alive again in the C20th. Some corrobatory evidence for the
Scillies as a pagan centre can be found on Nornour, an uninhabited island where a
collection of remains indicates that it was a shrine to a marine Goddess, possibly Sil?
or Silla? which would link her to Sulis Minerva, the water goddess of Bath.

Staying on Scilly, the recent CAU survey there has also revealed a newly-
discovered stone row, on the beach on the south side of St Martins. Three smallish
stones, one triangular and grooved, and one with (natural?) cup markings are in a
row on Hightown beach. If this is a Bronze Age site (and of course it would not
then have been a beach) it will make it a unique find for the Scillies. It was once
thought that the Nine Maidens near St Columb Major was the only stone row in
Cornwall but others have now been discovered, 8 on Bodmin Moor and 1 in W.
Penwith near Zennor (see MM9 p2). The significance of stone rows is not fully
understood: they may have been 'avenues for the dead', and the great number of
chambered tombs on Scilly would add some weight to this, or even spirit paths for
shamanistic visions. But whatever their purpose, the discovery of one on Scilly adds
another piece into the total picture.

BARRY DILKROX 1990
CELNC TALENOAR. scalmauack.

€he calenvan is circular,based Upon the celtic/oruivic twree [bfad alphabet:
and itis woven with the scasons: phasss of the moon-: csltic monthe:
astaologlcal signs: Ruling aspects - gobségobbonn and major festivals:
the dlmanack is gull of Tnformation- dates and jllustrations: celtic
and otherwise- « 3

the calendar and almanack costs £4-50 inc. fip and is available from :—

BARRY (DILISRT Amennaye ro. penzance.
CELNC ART cornwall. Tr18 4ng. u.k.
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~ Bronze Age
Gold Bracelets

The 3 Bronze Age gold bracelets
found at Rosemorran in Nov 86
(reported in MM3 p24 & MM4 p24 and
pictured right) finally came up for
auction at Penzance and were sold to
a mystery Dbuyer for  £25,000,
outbidding the County Museum at

" Truro which had a ceiling of £24,000.
Despite owner Barrie Rodda's reported
wish that they remain in Comwall
there is of course no guarantee now
that they will do so. Rumour has it
that they were bought by Peter de
Savery, but then when any piece of Cornwall's heritage comes up for sale it is
always rumoured that Peter de Savery will buy it! Some small consolation for the
County Museum is that replicas will be on show there. Let's hope that they fare
better than the replicas displayed at the Penlee Museum in Penzance — one of them
was stolen last Summer!

Meanwhile the County Museum has at least got another Bronze Age gold
bracelet which was discovered on a beach on St Martins (Isles of Scilly) last year by
a visitor from Surrey, Peter Dent. Not realising its value or antiquity he kept it
for 2 months before taking it to the British Museum who declared it a ''relatively
rare type of late Bronze Age gold bracelet, dating from about 1000 BC." It is
likely to have come from a hoard deposited elsewhere, so other bracelets may be
awaiting discovery. It is only 23" in diameter and although described as a bracelet,
Dr Kinnes from the British Museum commented that: "In the Bronze Age, people wore
the most extraordinary things in most unusual places"! An inquest declared it a
treasure trove and it was passed to the Duchy of Comwall who presented it to the
County Museum on condition they re-imburse the finder with £3000. He was not
particularly pleased however, declaring that he thought it ought to have remained on
the Scillies instead of at Truro, and the 'Scilly Museum were a bit miffed too!
There's been more fighting over these bracelets than in the Bronze Age itself!

NOTICEBOARD

Sat Jan 27th — Cornish Earth Mysteries Group first meeting - St. Just

Fri Feb 9th — Full moon eclipse

April 9th - Listen to the Earth national energy-raising day

Mon Apr 30th - 2nd May Day Eve Maypole dance & B.B.Q - St. Just

Tue May 1st — Obby Oss Day - Padstow

Sun May 6th, 13th or 20th — The Three Wells Walk — West Penwith (see p.10)

FOR FURTHER DETAILS OF ANY OF THESE EVENTS PLEASE SEND SAE TO MEYN MAMVRO
ADDRESS OR RING 0736-787612.

Cornwalls' Pagan Network operates from Bodmin and aims to bring together like-
minded people to offer support and love for each other and Mother Earth, and to
organise sessions on a wide range of pagan subjects. Further details from co-
ordinator Reg Ellis, 19 Harmer Close, Bodmin PL31 2EU (SAE please).

The West Penwith Pagan Group also meets regularly at Full Moon Esbats for
discussions, ritual workshops etc. Sessions so far have included an evening with
Aeolian Songspell (Oct 89), a discussion on Natural Magic (Nov 89) and a music
workshop with Alison & Med (Dec 89). Future sessions are planned for 1990.
Further details c/o Meyn Mamvro (SAE please). 3
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Healing & Divination in Cornish Holy Wells

4 BY CHERYL STRAFFON ﬁ EQ

Cornwall contains within its 100 or so miles a great
number of sacred and holy wells. Although some of
these have now fallen into disuse and disrepair, <
there are quite a few still preserved and visited, particularly in West
Penwith, a most mystical and elemential landscape where the ancient
stones still live and the sacred sites are everywhere to be seen. Among
these sites are some few dozen holy wells which have living legends of
their power to heal and fortell the future associated with them.

The age of these wells is anyone's guess: most are associated with
early Celtic saints, for Cornwall, unlike the rest of England, was of course
a Celtic land, having more in common with Ireland, Wales and Brittany
(also famed for their holy wells) than the Anglo-Saxon lands. We may be
talking about at least 1000 years of use, and during this time the
efficacy of the wells must have had a powerful effect. It seems very
unlikely that they would have been used so continuously and to such
effect if they did not actually 'work'. In a way not really understood by
us today, the wells much have been perceived as a direct entrance into
the body of Mother Earth herself, a kind of shamanistic key that unlocked
some of the meaning of existence, and the waters understood as being the
source of both life and fertility. It seems likely then that the pagan
Celtic peoples used the wells for the purposes of healing (making the body
whole) and divination (predicting future events) as a means of integrating
man and woman-kind with the Goddess herself - the spirit of the universe
that inhabited everything: people, ‘animals, trees, rocks etc, Probably all
of the Earth's special places, such as seas, rivers, trees and certain
stones were thought to contain the spirit of the universe in a pure or
concentrated form, and wells would have been a particularly potent
manifestation of this.

Later on, the meaning of this would have become more corrupted
and less well understood. The Goddess spirit would be interpreted as
actual spirits — fairies or piskies that inhabited the wells, and sacred hills
and fountains were re-christianised after saints, to whom their sanctity
was transferred. The meaning and purpose of the wells as holistic places
of healing and far-seeing became corrupted into quaint customs to do with
cures for ailments and wishes for future happiness. Yet, if we scratch
below the surface, it is in these customs that are sometimes dismissed as

folksy and superstitious than we can begin to
understand the true meaning of the wells. f
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For example, a dozen or so wells in Cornwall have divination lore associated
with them, and many more are renouned for healing. At Colan Well near St Columb
on Palm Sunday (the nearest Sunday to Easter, the old pagan god of Eostere) crosses
were thrown onto the water. If they floated the diviner would outlive the year,
but this was conditional on holding the cross in one hand, leaving the other free for
an offering to the priest! The well also became famous as a cure for sore eyes,
which seems in some way to be related to the aspect of divining - the one seeing
with the outer eyes, and the other with the inner eye. Crosses were also floated
on the water at Madron Well in West Penwith by maidens in May, the number of
bubbles indicating the number of years before matrimony. May is an especially
propitious time for well-worship, linking it back directly to the pagan festival of
Beltane, and the presence always of maidens for divining must be a significant folk
memory of the May-Day festival, which was about fertility and coupling. The most
propitious time at Madron was 3 successive Thursdays in May; at Chapel Euny not far
away it was the first 3 Wednesdays in May. Here the future was foretold by sinking
a pin or pebble, and again the number of bubbles gave the answer to any question.
Pins were also thrown in a Roche Well (Holy Thursday and the following 2 Thursdays,
before sunrise being the most appropriate time) and at the well on St Michael's
Mount, both of these incidentally being sacred hilltops: Roche is a rugged outcrop of
rock upon which was built a hermitage, and St Michael's Mount an island offshore of
West Cornwall with an original monastic settlement, as if the sanctity of the places
were recognised by the presence of sacred water. At Alsia Well, also in West
Penwith, it was reported
that scores of maidens
could be seen on summer
evenings, anxious to
discover what sweethearts
would be parted or united,
the number of bubbles
arising from the fall of a
pebble representing the
years before the event
would transpire. An
alternative was to float
bramble leaves. And at
Gulval Well (now destroyed)
an enquirer could find out
if a friend were alive or
not: if alive, the water of
the well would bubble, or
otherwise become muddy,
but if dead remain still.
The whereabouts of stolen
cattle and lost goods could
also be traced by means of
its waters. This is
extraordinarily specific
information, and for a well
to possess such oracular
powers means it must have
gained such a reputation
for accuracy over quite a
number of years.

ALsia WeLe Sy Frendh 1928

50
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Many of these wells associated with divination also have a strong reputation
for healing, as if both aspects were related, the waters being a means of cleansing
the impurities of the past, and of giving wholeness of mind and body back to a
person in the future. Chapel
Euny had a tremendous reput-
ation for healing, the patient
being dipped 3 times against
the sun, and then passed
round the well 3 times in the
same direction, on the first 3
Wednesdays in May. Three is
a magic number that often
recurs in well-lore: cures
could be made at Madron Well
for example by bathing on 3
successive Thursdays in May,
or for children with rickets on
the first 3 Sundays in May,
and may be a folk memory of
the triple aspect of the
Goddess.  Rickets could also
be cured incidentally by
passing children 9  times
through the holed stone of
the Men-an-Tol (and notice
Chapel  Euny's ritual is
3+3+3=9), a stone which also
had a reputation for divin-
ation (a brass pin placed
on the stone would move to right or left to answer yes or no). The stone seems to
have had the same power as a holy well, as if the holed stone were a passage into
the secrets of initiation in the same way as wells lead into the womb of Mother
Earth. Again at Alsia Well on the first 3 Wednesdays in May mothers came from far
and near with their weak and rickety children that they might be strengthened by
being bathed in its waters. At both Men-an-Tol and Madron Well it was important to

pass round widdershins (against the sun),

"ﬁ? R VR and over the centuries many of the

Feped rites have been analogous to sun

¢ worship, particularly when arriving

G before dawn. Also at Madron Well

; A pilgrims tied pieces of rags to bushes to

help their cures or to propitiate the

fairies (spirits of the well), a custom

still observed there today and known in

many other parts of the world. In

Ireland and Cornwall some of these

pilgrimages would end in pagan rites,

and the general licentiousness and

merrymaking of the gatherings was much

frowned on by the established church.

i However it is interesting to note that

e even today Christian baptisms take place

at Madron Baptistry Well on Sundays in

May, a direct link-back to the pagan

Beltane festivals there, though they are

i doubtless much more solemn affairs
PRRp— today!

6.
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Thus it may be seen that well customs practised generally up until this century
are direct invocations of a time when the old shrines were part of everyday life and
were focal points for the rituals dedicated to the Goddess herself and the spirits/
gods who inhabited everything. A natural spring in a grove (and wells are nearly
always surrounded by trees) would "draw together the potent forces of the earthly
and watery elements in a cauldron of primal power that could be harnessed in a rite
of known efficacy" (see Bibliography 4 below). As time went by, the original
meaning would have been forgotten, and the wells became places for quaint customs.
These persisted right up until the early years of this century.

But the use of the wells has never really died out. Today more than ever
they are once again visited and cared for, as more and more people come to realise
what a haven of peace and solit materialistic
world.  Describing Sancreed y 7
Well, the Rev Lane-Davies
said in 1970: "The spot
always seems to me to
possess a greater air of
mystery and sanctity than
any other in Cornwall", and
18 years later Paul
Broadhurst felt - the same:
"This truly ancient shrine is
beyond all others in its
peculiarly elemential essence
«.e. it is like returning to
some haven of tranquility at
home in the womb of the
Earth." I have visited it
many times - sometimes one
will find flowers left there
as an offering to the well,
sometimes someone will be
quietly meditating beside it,
most times there is no-one
there except the gentle
dryads hovering peacefully
around the cool clear waters
reached after a climb down
steps into the very womb of
Mother Earth herself. Once I was there at the Winter Solstice and a full moon rose
in the sky in a clearing above the well and shone her light straight down through
the trees into the area of the sacred shrine itself. The tides of moon and water
were moving together in a celestial harmony, a powerful revelation that the wells
are still alive and potent with power to heal or give insights into the past, present
and future, if only we care for them today as they were cared for all those
hundreds and thousands of years ago.

CHAPEL Dowins wE § AN P1) Su Fmon

Bibliography

1 - Ancient & Holy Wells of Cornwall: M. & L. Quiller Couch (1894)

2 - A Pilgrim's Guide to the Holy Wells of Cornwall: J. Meyrick (1982)
3 - Holy Wells of Cornwall: A, Lane-Davies (1970)

4 - Secret Shrines: Paul Broadhurst (1988)
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‘The Mystery of Madron Well

"The well has been venerated since

pagan times for its curative and

WELL prophetic pow.ers." So says'the recently

e erected noticeboard outside  Madron

( Baptistry together with a helpful diagram

BMTISRY)  chowing  the Holy Well some distance

(about 200 yards) back along the path

from the Baptistry. But which well has

been venerated? The Holy Well, which is

just an area in very marshy ground, or

Pavy 1o the Baptistry ‘well', which is a

Ropy rectangular stone trough into which water

flows? (the same water that flows

incidentally  from the Holy  Well).

"This tank" says Charles Thomas! "is sometimes confused with the Holy Well."

Indeed, the more one looks into this site the more confusions are compounded. The

‘Baptistry' is not historically a baptistry at all, but a well-chapel, although baptisms

are now occasionally done there "where Christian mothers with unconscious pagan

leanings brought infants to be
baptised"Z2,

olten mgtalier
¢ S ut\)

ElL
Cstong TRovgH )

J.T. Blight3 in 1856
gives a plan of this baptistry
or well-chapel which shows a
font into which the holy water
flows (the stone trough), the
water for which, he says, is
"supplied from the well above",
about 200 yards away. So the
earliest reference would appear
to make a clear distinction
between the two. However,
Hunt4 writing in 1871 quotes
from an earlier manuscript by
William Scawen in the library of
Thomas Artle, 1777 which seems to imply that the well is in the baptistry. He tells
of two cripples who '"resorted to St Mardren's Well (sic) and according to ancient
custom .... lay some small offering on the altar there, and lay on the ground all
night, drank of the water there, and in the morning after took a good draught more,
and took and carried away some of the water, each of them in a bottle, at their
departure.” Both William Copeland Borlased in 1893 and Quﬂler—CouchG in 1894
reproduce Blight's engraving of the baptistry/well-chapel and imply that the baptistry
and the well are one and the same and that is where cures have taken place.
However, even in Quiller-Couch's mind there is obviously ambiguity. The original
notes by Thomas Quiller-Couch speak of visiting the well some thirty years earlier
"which was then in a very ruined state .... enclosed by rough old walling in which
were in the south-west corner a dilapidated well", i.e., the baptistry. He then goes
on to quote an account of the curing of the cripple John Trelille in 1640 who did
"bathe in St Maderne's Well (or in the stream running from it) near to which well is
a chapel", i.e. the well was apart from the baptistry. Added comments by M & L
Quiller-Couch say that ''the well is now simply a hole in the ground .... but the
remains of the baptistry are in much the same condition they have been for the last
half-century or more." 8

°

4G *L°F Aq uojd ¢ jedoyo-1(oM URIPOW

Plan of $t. Madron’s Well.
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Later writers have compounded the confusion. Lane-Davies’/ gives a
description of the well-chapel/baptistry, but also_ speaks of the 'cures wrought
there" such as that of John Trelille. J. MeyrickS quoting from Hunt, says that
"maidens in May made a cross to float on the water, the number of bubbles
indicating the years before matrimony" which sounds like the Holy Well, but then
""baptisms took place at Easter and Whitsun and the first Sunday in May" which
sounds as if the Holy Well were in the baptistry! In fact, Christian services still
take place there the first two Sundays in May, which is a direct link back to the
pagan origins of the site, Maytime being the Celtic festival of Beltane. The site is
also used for pagan rituals and handfasting celebrations. It seems probable that the
well-chapel/baptistry is on the site of an earlier pagan well, but it is also possible
that if the well itself were some yards away in marshy ground, it may not have been
firm enough foundations to build there - hence the gap between them.

So where does that leave the Holy Well itself? That it has been used as a
Holy Well is evidenced by memories of older people today who recall going to the
marshy spot as children in the 1930s. In a letter to MM, Mrs Dorothy Taylor of
Penzance says that "the well and baptistry were visited as distinct units". Straw
crosses and pins were thrown into the waters of the well in order for wishes to be
granted. The habit of putting rags on the trees as a hope for curing bodily
ailments had died out by then, but has latterly been revived, and they can now be
found in profusion decorating trees at and around both the well and the baptistry.
J. Harris Stone writing in 19129 mentions the pins being dropped in the water, but
says the well is actually a stone trough of granite slabs some 3ft long by 1%ft wide
by 16" deep. There is a photograph of this structure, which has now disappeared;
but a few years ago a group of local people cleared up the whole area around the
Holy Well and built a new stone surround. This is now often covered by the boggy
ground, although in the very dry Summer last year (1989) it re-emerged again (see
picture below).

So we have a
number of candidates for
Madron Well - the marshy

ground  surround (the
‘official' Holy Well); the
well-chapel (baptistry)
enclave with which the
cures seem to be

associated; and the other
structures along the path,
such as a stone lintel and
a drain, near to which
rags are tied nowadays by
people who think they are
the well! If any reader
has further information on
all this, we would be very
interested - meanwhile,
go to which ever one
seems most potent and efficacious: after all, they are all the same water!

REFERENCES

(1) Christian sites in West Penwith: Charles Thomas (1974) : (2) Vanishing Cornwall: Daphne Du
Maurier (1967) : (3) Ancient Crosses & Other Antiquities: J.T. Blight (1856) : (4) Popular
Romances of the West of England: Robert Hunt (1871) : (5) The Age of the Saints: William Copeland
Borlase (1893) : (6) Ancient & Holy Wells of Cornwall: M & L Quiller-Couch (1894) : (7) Holy
Wells of Cornwall: A. Lane-Davies (1970) : (8) A Pilgrim's Guide to the Holy Wells of Cornwall:
J. Meyrick (1982) : (9) England's Riviera: J. Harris Stone (1912) Research and Photos - C.S.
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The Three Wells Walk

g

As mentioned in previous articles, it was
always traditional in West Penwith to visit some
sacred wells on the first 3 Sundays in May when

|
:m’:"‘; they were considered to be at their most
' 1 efficacious. MM decided to recreate that tradition
H by researching a walk of about 10-12 miles along
I::f“:::*;:‘ old inland pathways taking in three of the most
powerful wells, Carn Euny, Sancreed and Madron.
tn”:_‘,’"“" May 7th 1989 dawned clear and sunny - a
: S = most beautiful day for a walk. We all met up at
(“3‘{‘ 0\ gt Cpenihuce) Sancreed (4200 2935) and started walking across
R '"‘:ih fields to the Boswarthen Cross where we turned up
\\ [ +5 a narrow deep lane to Caer Bran hillfort (4075
) Shivaew 2903) with its superb panoramic views. From here
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we tumed west up the lane to Carn Euny where we
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made out first stop at the wells (3999 2990), a most
delightful spot. The waters in the well seemed very
deep and dark that day, as though they were a
glass darkly leading into Mother Earth herself. We
collected some of the water and then turned down
the lane and went through Carn Euny courtyard
house settlement and fogou (4024 2885) to Brane
hamlet and back across the fields to Sancreed, a
marvellous downhill walk taking in views right across
to St Michael's Mount. We followed the lane

: surrounded by masses of bluebells up to the well
where we rested and had lunch. Into the flask containing the Carn Euny water we
added more from Sancreed well.

Then after lunch we set out on the second leg of our figure-of-eight ramble.
Over the stile below the churchyard we went through the wicket gate, across some
fields, down the hill to Trerice Farm and then across more fields including one
beautiful one filled with daisies, buttercups and dandelions, with the stile surrounded
by yellow gorse — memories of ones childhood. A short walk through Rdskennals Farm
and across a pretty stream with Tremayne standing stone visible in a field to our left
(4298 3136) brought us to the A3071 road. Up the road, over more fields to
Boswednan hamlet, our route took us steeply down through a deeply-wooded valley
over a secret stream and up a steep field to the edge of Trengwainton Gardens which
were covered with a thick carpet of bluebells {see page 19). We paused to take in
the warm smell wafting from the woods and then moved on the Madron Baptistry well
(4465 3280), the path down to which was framed with the white blackthorn blossom
signalling Maytime. At the Baptistry well, which had just been used for an open-air
service, we performed a simply ceremony, placing our container of well water into the
well and passed around its waters for us all to drink and pour onto the earth. Then
it was return to Sancreed across Madron (Trengwainton) Carn, down the road to
Newbridge, up a lane to Bosvenning, and then across fields via Boleppa to Sancreed
from whence we had started. A glorious day had given a profound insight into the
peace and understanding of the old ways. (C.S.)

MM plans to walk the Three Wells Way again this year on one of the first 3
Sundays in May. Contact us direct if you would like to come along with us.
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Guide to the Holy Wells of Cornwall

MM4 p.11-14 gave a full list of the
Holy Wells in W. Penwith. This feature
chooses a "Top 50" of the best sites in
the rest of Comwall. Map references
are followed by the appropriate
1:50,000 map number.

South-West Cornwall

1. ST MICHAEL'S MOUNT - Giants Well
SW515/298 (203). In private part of
Mount, but formerly used for throwing
pins down to get wishes granted.
Named after Giant Cormelian who
inhabited Mount.

2. HAYLE - Phillack Well SW565/384
(203). Across the road from the church.
In 1720 the Sherriff of Cornwall used
the well to wash a mangy dog, for which
sacrilegious act he and his son both

died and his family became extinct
within 20 years!
3. HELSTON  (TREWANNACK) - St

Wendronas Well SW677/285 (203). In
field beside stream opposite Trelil Farm.
Well preserved with seats inside and
niche at back for image of the saint,
Legend of crows removing stones every
night, when attempt was made to build
Parish church here, pointing to probable
pre-Christian origins of well.
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- 8. St MAWES SW847/332 (204).

4. LIZARD PENINSULA (GRADE) - St
Ruans Well SW716/147 (203). In field
beside minor road. Beautiful serpentine
stone building with granite arch
enclosing well of clear cold water.

5. PERRANAWORTHAL - St Pirans Well
SW779/388 (204). A lovely setting down
a hill near the church, the well being
enclosed in a grotto cut out of a rock
surrounded by foliage. One of 3 holy
wells dedicated to Comwall's patron
saint, the others being at Perranzabuloe
(SW774/525) and Trethevy (well no.21).
6. MYLOR CHURCH - St Mylor's Well
SW820/353 (204). In peaceful
churchyard that also contains tallest
cross in Comwall with pagan sun-symbols
and Cl6th masons mark symbols carved
around porch door.

7. (@ & b). St JUST-IN-ROSELAND
CHURCH - St Just's Well SW849/358
(204). There are 2 wells here, one in
the Churchyard, and the other - the
Holy Well itself - just outside above the

tranquil  creek, indicating probable
earlier  pre-Christian  origins. An
immensely pretty and peaceful place.

A few

miles further south in St Mawes above
the Victory Inn, restored with a Cl5th
arch and modern carved oak door.
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